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1 These are the words that Moses addressed
to all Israel on the other side of the Jordan.—
Through the wilderness, in the Arabah near
Suph, between Paran and Tophel, Laban,
Hazeroth, and Di-zahab, 2it is eleven days from

D’VARIM

A UNIQUE BOOK  (1:1-5)

The first five verses give the time and place of the
delivery of Moses’ farewell address.

1. These are the words that Moses addressed
to all Israel Apart from some connecting pas-
sages and the narratives about Moses’ last days,
the speaker in Deuteronomy is Moses, not an
anonymous narrator as in the previous books of
the Torah. Even the narratives and laws appear
as parts of addresses in which Moses reviews the
past 40 years and prepares the Israelites for the
future.

on the other side of the Jordan In Transjor-
dan, east of the river Jordan. Although Moses
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never crossed over to the western side of the Jor-
dan, this is written from the point of view of one
already in the Land.

the wilderness The text locates this wilder-
ness in the long narrow depression, or rift, that
continues the Jordan Valley south of the Dead Sea
down to the Gulf of Elat. This rift is known as
the ‘Arabah to this day.

2. It was an 11-day journey from Horeb
(Mount Sinai) to Kadesh-barnea, the gateway to
the Promised Land (see vv. 19-20). If the Israel-
ites had trusted in God, this verse tells us, they
could have entered the land immediately, without
wandering in the wilderness for 38 years.

CHAPTER 1

Some of Deuteronomy’s passages, ranging
from the Decalogue to setting aside cities of
refuge, duplicate contents found elsewhere in
the Torah. But 70 of the approximately 100
laws in Deuteronomy are not found in the ear-
lier books. These laws deal mostly with ar-
rangements for living in the Land and with the
new emphasis on a central sanctuary to be des-
ignated by God. Moses is telling the Israelites
things they will need to know when they settle
the Land, things they had no need to know be-
fore.

One way of viewing this book is to see it as
divided into three parts. In the first part, Moses
reviews the history of the people’s wandering,
emphasizing Israel’s lack of fidelity and grati-
tude. This is followed by a legal section, and
finally by Moses’ farewell address. Hirsch de-
tects a tone of urgency throughout Moses’ re-
marks, prompted, he suspects, by the concern
that when the families of Israel are no longer
camped around the tabernacle but are living
each on its own property, the benign influence
of God’s Presence will be lost.

1. Moses began his career by pleading that
he was not “a man of words” (ish d’varim,
Exod. 4:10). After 40 years of teaching Torah,
however, he has become an eloquent “man of

words.” The change is not due to improved rhe-
torical skills but to his enthusiastic commit-
ment to his message (Deut. R. 1:1).

The Midrash, noting the similar sound of
d’varim (words) and d’vorim (bees), comments
that Moses’ criticisms of the people are like the
stings of a bee. A bee’s sting hurts the person
stung but it hurts the bee more, causing its
death. Moses dies at the end of Deuteronomy
because criticizing Israel has taken so much
out of him (Deut. R. 1:6). This would imply
that we should judge the validity of criticism
not only by its factual accuracy but by how
much it pains the critic to say it. The harsh crit-
icisms of Moses are spoken with love, in con-
trast to the praises of Balaam, spoken as flat-
tery.

to all Israel Including Moses himself. His
criticisms gain credibility because he criticizes
his own behavior as well.

1-2. Why list all these place-names? To
avoid shaming Israel excessively, lest they lose
all hope of ever pleasing God. For Moses had
been inclined to remind Israel of all the times
they exasperated and disappointed God; in-
stead, he referred only to the locations where
those events occurred (Rashi). Or perhaps Mo-
ses is recalling all the places God and Israel

have been together, as reminiscing lovers
might do.
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Horeb to Kadesh-barnea by the Mount Seir
route.—3It was in the fortieth year, on the first
day of the eleventh month, that Moses ad-
dressed the Israelites in accordance with the in-
structions that the Lorp had given him for
them, 4after he had defeated Sihon king of the
Amorites, who dwelt in Heshbon, and King Og
of Bashan, who dwelt at Ashtaroth [and] Edrei.
50n the other side of the Jordan, in the land
of Moab, Moses undertook to expound. this
Teaching. He said:

6The Lorp our God spoke to us at Horeb,
saying: You have stayed long enough at this
mountain. “Start out and make your way to the
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Horeb Deuteronomy’s name for Mount Si-
nai. Situated somewhere in the Sinai peninsula,
its precise location remains unknown.

Kadesh-barnea Sometimes called simply
Kadesh, it was near the western border of
Seir-Edom, on the southern boundary of the
Promised Land, in essence the gateway to it.

by the Mount Seir route  Seir, or Edom, the
southernmost of the Transjordanian kingdoms,
extended westward into the highlands of the east-
ern Negeb. “(Mount) Seir” usually refers to this
part of Edom.

3. eleventh month Later known as Shvat,
which falls in January and February. This verse
merges Deuteronomy into the chronologic
framework of the previous books of the Torah.

4., Ashtaroth [and) Edrei These two cities

Moses’ First Discourse

Moses’ first discourse serves as a prologue to the
book. It emphasizes that the people’s fate depends
on their response to God’s commands and prom-
ises. This address reflects the importance of his-

were twin seats of government for Og, king of Ba-
shan. Both places are mentioned in Egyptian doc-
uments and in a Ugaritic text.

5. in the land of Moab In the steppes of
Moab, so called because the area belonged to
Moab before it was conquered by Sihon (see Num.
21:29), from whom the Israelites wrested it.

this Teaching Hebrew: ha-Torah, derived
from “horah” (teach, instruct). “Torah” refers to
rules of civil and ritual procedures, moral exhor-
tation, and instructive narrative as well as pro-
phetic teaching and reproach. Moses frequently
refers to Deuteronomy as “this Toreh.” In later
times the term “Torah” was applied to the entire
Pentateuch and, ultimately, to the totality of the
Jewish religious tradition.

(1:6—4:40)

tory as the basis of Israelite religion. Religious be-
lief in the Bible is based mostly on Israel’s expe-
rience of God rather than on theological specu-
lation.

5. to expound this Teaching He inter-
preted the Torah in many languages, so that fu-
ture generations of Jews in many lands would
have access to the Torah in a language and in
terms that they could understand (S’fat Emet).
There is holiness in the Hebrew language—
“the holy tongue” (I'shon ha-kodesh}—in and
of itself. It is also necessary, though, for people
to learn what God requires of them in a lan-
guage that they can understand.

6. You have stayed long enough There is
a danger that the people Israel will grow too
comfortable where they are and will be reluc-
tant to move on into the unknown. There are
times when our fulfilment as individuals or as
a group requires us to leave the familiar and
move on toward a goal.
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the Canaanites, and the Lebanon, as far as the
Great River, the river Euphrates. 8See, I place
the land at your disposal. Go, take possession
of the land that the Lorp swore to your fathers,
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ISRAEL DISOBEYS THE FIRST COMMAND TO PROCEED
TO THE PROMISED LAND (1:6-2:1)

FROM HOREB TO REBELLION  (vv. 6-33)

PROCEEDING TO THE PROMISED LAND
(vv. 6-8)

Moses begins his address by reminding his
audience—the generation about to enter the
Promised Land—that Israel had been com-
manded to enter the land a generation earlier (see
Exod. 32:34-33:3; Num. 10:11-34). The entire
retrospective that follows, through the end of
chapter 3, deals with Israel’s response to God’s
command and the consequences of that response.

6. You have stayed long enough The He-
brew for this phrase expresses impatience, indi-
cating that God was eager for Israel to enter the
land immediately. The nearly 40-year delay was
not God’s original intention but the result of Is-
rael’s failure to trust and obey God.

7. The Promised Land is described here in
terms of its main regions.

hill country of the Amorites The central
highlands running south to north, which would
become the heartland of Israelite settlement. The
Amorites were the inhabitants of these moun-
tains, especially the southern ones that the Isra-
elites would reach first, entering from the Sinai.

all their neighbors That is, the neighboring
regions.

Arabab Here, the Jordan Valley from Lake
Tiberias in the north to the Dead Sea (see 3:17,
4:49). The Arabah Rift south of the Dead Sea
(mentioned in v. 1) was in Edomite territory and
was not part of the Promised Land.

hill country The neighboring regions of the
Amorites in the central highlands included the
lands of the Hittites, Jebusites, Amalekites, Ca-
naanites, and Perizzites.

Shephelah The “lowland,” the low hills be-
tween the Judahite part of the central highlands
and the coastal plain.

Negeb In the Bible, the northern section of
what is called the Negev today. Beginning 10 to
15 miles north of Beer-sheba, it extends about 30
miles southward to the wilderness of Zin, the

southern boundary of the Promised Land. Here
the western part of the Negev is meant; the eastern
part, like the Arabah, was part of Seir-Edom. The
name “Negeb,” from the Hebrew 223 (dry), re-
flects the relative aridity of the region. Its average
annual rainfall is 300 mm at the northern end and
100 mm at the southern end.

seacoast Of the Mediterranean.

land of the Canaanites The translation un-
derstands this phrase as referring to one part of
the Promised Land: the seacoast, especially the
area later called Phoenicia, and part of the Jordan
Valley (see Gen. 10:15,19; Num. 13:29). Later
Phoenician sources likewise call Phoenicia “Ca-
naan.” The Masoretic trope of the Hebrew text,
however, implies that the phrase refers to all the
regions named in the first part of the verse, and
takes the phrase in its common biblical meaning
of the entire Promised Land (e.g., Deut. 11:30;
Gen. 12:5). This meaning corresponds to the use
of “Canaan” in ancient Egyptian sources when
reference is made to the region of Canaan under
Egyptian control.

Lebanon The inland Lebanon and Anti-
Lebanon mountain ranges, including the Bekda
Valley between them, but not to the entire ter-
ritory of modern Lebanon.

river Euphrates The part of the Euphrates
that is on a direct line with the Lebanon range,
i.e., the northwestern sector of the river in north-
ern Syria. The Euphrates, therefore, represents
the northern extremity of the Promised Land
(e.g. 11:24).

8. take possession God’s gift of the land to
the Israelites was viewed as analogous to a sover-
eign’s grant of land to a loyal servant. In an ancient
Near Eastern document, a Hittite king makes a
similar declaration to his vassal: “See, I gave you
the Zippashla mountain land; occupy it.”

the Lorp swore Here God refers to Himself
in the third person, after using the first person in
verses 6-8a. Such grammatical variation is com-
mon in the Bible and in other ancient Near East-
ern literature. By referring to His oath to the pa-
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Abraham, Isaac, and Jacob, to assign to them
and to their heirs after them,

9Thereupon I said to You, “I cannot bear the
burden of you by myself, 10The Lorp your God
has multiplied you unti] you are today as nu-
merous as the stars in the sky.—11May the
Lorb, the God of your fathers, increase your
numbers a thousandfold, and bless you as He
promised you.—I2How can I bear unaided the
trouble of you, and the burden, and the bick-
ering! 13Pick from each of your tribes men who
are wise, discerning, and experienced, and I will
appoint them as your heads.” 14You answered
meand said, “What you propose to dois good.”
1580 I took your tribal leaders, wise and expe-
rienced men, and appointed them heads over
you: chiefs of thousands, chiefs of hundreds,
chiefs of fifties, and chiefs of tens, and officials
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triarchs, God shows the people that He fulfills His
promises. As Moses explains later (4:37, 7:8,9:5),
this oath s the basis of the relationship between
God and the present generation.

CHIEFS APPOINTED FOR THE JOURNEY
(vv. 9-18)

9. Moses was worn out by the pressures of
leadership (see Num. 11:11-15). The appoint-
ment of the chiefs is related in Exod. 18:13-27.

Thereupon  Literally, “at that time.”

11.  Lest his audience think that he is com-
plaining about their increase, Moses adds his
hope that God will continue to enlarge their
numbers.

the Lorp, the God of your fathers Deuter-
onomy normally refers to God as “the Lorp your
God,” and uses “God of your fathers” only when
referring to the covenantal promises God made
to the patriarchs.

12, The burden that prompted the appoint-

ment of officers was Moses’ need to adjudicate le-
gal disputes all day long (Exod. 18:13-18).

13. Pick  In Exod. 18:13-23, the proposal to
appoint judges was made by Jethro, Moses® fa-
ther-in-law. In Numbers 11:11-17, it is God’s
suggestion. Here it is accounted to Moses. These
sources reflect three different traditions. In Exo-
dus and Numbers, Moses selects the candidates;
here the people are asked to make the selection.

wise, discerning, and experienced In Fxod.
18:21, the qualifications highlight moral quali-
ties; here they emphasize intellectual traits. Deu-
teronomy regards justice and piety as expressions
of wisdom (sce 4:6,8).

I5. The people recommended their tribal
leaders, and Moses appointed them “heads,” a
term that refers to tribal leaders whose responsi-
bilities include both military and judicial matters.
Titles such as “chief of thousands” and “chief of
hundreds” usually refer to military officers. Such
integration of roles was common in tribal societies.

9.Icannot bear the burden Moses is aware
that the era of teaching Torah is about to end
and the era of doing battle to conquer the Land
will soon begin. Realizing that he is no longer
the right leader for the new era, he feels his
strength diminish.

12. How can I bear unaided Hebrew:

L el

eikhah essa I'vadi. Traditionally in public
reading this verse is chanted to the plaintive
melody for the Book of Lamentations (Eikhah).
This parashah is always read on the Shabbat
before Tisha b’Av, the fast day on which Lam-
entations is recited.

-
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for your tribes. 16I charged your magistrates at
that time as follows, “Hear out your fellow men,
and decide justly between any man and a fellow
Israelite or a stranger. 17You shall not be partial
in judgment: hear out low and high alike. Fear
no man, for judgment is God’s. And any matter
that is too difficult for you, you shall bring to
me and I will hear it.” 18Thus I instructed you,
at that time, about the various things that you
should do.

19We set out from Horeb and traveled the
greatand terrible wilderness that you saw, along
the road to the hill country of the Amorites, as
the Lorp our God had commanded us. When
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16. In the ancient Near East it was tradi-
tional to address a charge to newly appointed
judges, either at the time of their appointment or
in codes defining their responsibilities.

Hear Idiomatic for “try a case,” as in the
English “hear a case.”

fellow men Literally, “brothers,” meaning
fellow Israelites. Deuteronomy regularly uses this
term to emphasize the equality and fraternity of
all Israelites, whether king or servant, prophet or
priest.

stranger Hebrew: ger. The resident alien, the
non-Israelite residing among Israelites. This law
protects the right of a ger to a fair trial.

17. Moses will not function as an appellate
judge but will take over cases that lower judges
find too difficult to decide, including those in
which the law is not known and Moses has to con-
sult God (e.g., Lev. 24:10-23; Num. 9:1-14).

Jor judgment is God’s The judge is the rep-
resentative of God who, as lawgiver, is concerned
about justice.

18. At that time Shortly before the Israelites
left Sinai. This verse refers to instructions ad-
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dressed to the entire people (see Exod. 18:20).
Teaching the laws to the entire citizenry is virtu-
ally unparalleled in other ancient cultures. Be-
cause Israel’s primary duty to God is obedience
to His laws, it is imperative that every Israelite be
taught those laws. This is Moses’ main goal in
Deuteronomy.

ARRIVAL AT THE PROMISED LAND  (vv. 19-21)

19. The route through the wilderness is de-
scribed in detail in Num. 10:33, 11:35, 12:16,
and 33:16ff.

the great and terrible wilderness The Sinai
Peninsula, a land “with its seraph serpents and
scorpions, a parched land with no water in it”
(Deut. 8:15).

road to the hill country A road leading from
Horeb to Kadesh-barnea, on the southern border
of the Promised Land (Num. 34:4). The precise
route is unknown.

as the LorD our God had commanded us
The initial response of the Israelites to God’s com-
mand had been obedience, and as a result they
reached their destination.

16. Hear out The first obligation of a judge
is to listen to all sides. This is embodied in Jew-
ish law by the requirement that both litigants
be present when either states his or her case
(BT Sanh. 7b).

17. low and high alike The judge must not

only treat prominent and unknown individu-
als alike but also treat major and minor cases
with equal seriousness (BT Sanh. 8a). What
may seem trivial to a judge compared to other
cases under adjudication is nonetheless impor-
tant to the litigants (see Exod. 23:3).

HALAKHAH L'MA-ASEH

1:17. Not only must rich and poor be judged alike but, contrary to American law, cases involving major
and minor amounts of money or penalties also must be treated equally (BT Sanh. 8a). See Exod. 23:3.
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wereached Kadesh-bamea’ VI saidtoyou, “You

have come to the hill country of the Amorites
which the Lorp our God js giving to us, 21See,
the LORD your God hag Placed the land at your
disposal. Go up, take Possession, as the Lorp,
the God of your fathers, promised you. Fear not
and be not dismayed.”

22Then all of you came to me and said, “Let
us send men ahead to reconnoiter the land for
us and bring back word on the route we shall
follow and the cities we shall come to.” 23] ap-
proved of the plan, and so I selected twelve of
your men, one from each tribe, 24They made
for the hill country, came to the wadi Eshcol,
and spied it out. 25They took some of the fruit
of the land with them and brought it down to
us. And they gave us this report: “It is a good
land that the Lorp our God is giving to us.”

26Yet you refused to go up, and flouted the
command of the Lorp your God. 27You sulked
in your tents and said, “It is because the Lorp
hates us that He brought us out of the land of
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20. bill country of the Amorites Seems to re-
fer to the Promised Land as a whole, just as the
term “Amorites” sometimes designates its entire
population, perhaps because these highlands be-
came the Israelite heartland.

The Lorp our God is giving to us At this
very moment.

21.asthe Lorp . . . promised you This for-
mula (attested also in Akkadian and Aramaic doc-
uments) assures Moses’ listeners of success. God
had promised that the same generation that ex-
perienced the Exodus would receive the land
(Exod. 3:8,17, 6:8).

Fear not and be not dismayed  This formula
usually expresses assurance, although it is phras.ed
as an imperative. Here it is based on the promise
to which Moses has just alluded.

THE PEOPLE’S REFUSAL TO PROCEED
(vv. 22-33)

22. reconnoiter Explore the land and its re-
sources. Information about the land is important
both for strategic military purposes and for pre-
paring to settle in it.

bring back word on the route . . . and the

cities That is, the scouts themselves should de-
termine the best route and the order in which the
cities should be attacked, or that they should ob-
tain information about possible routes (such as
which are narrow and dangerous) and the forti-
fications of the cities.

23. Named in Num. 13:2-16, where they
are described as tribal chieftains.

24, wad;i Eshcol “The wadi of the grape clus-
ter(s).” Moses singles out this place, because it is
where the scouts found the grapes that typified
the land’s fertility and where they saw the giants
who so terrified the Israelites that they refused to
enter the land.

25, some of the fruit of the land The
“grapes, some pomegranates, and figs,” which
serve as evidence that the land is good (Num.
13:23,27).

good  Rich in produce and other natural re-
sources.

27. sulked Better: “grumbled.”

in your tents At night (Num. 14:1).

the LorD hates us Literally, “hatred of the
Lorp for us,” a word order that emphasizes the
people’s perversity and ingratitude. (In the Bible,
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Egypt, to hand us over to the Amorites to wipe
us out. 28What kind of place are we going to?
Ourkinsmen have taken the heart out of us, say-
ing, ‘We saw there a people stronger and taller
than we, large cities with walls sky-high, and
even Anakites.”

29] said to you, “Have no dread or fear of
them. 30None other than the Lorp your God,
who goes before you, will fight for you, just as
He did for you in Egypt before your very eyes,
31and in the wilderness, where you saw how the
Lorp your God carried you, as a man carries
his son, all the way that you traveled until you
came to this place. 32Yet for all that, you have
no faith in the Lorp your God, 33who goes be-
fore you on your journeys—to scout the place
where you are to encamp—in fire by night and
in cloud by day, in order to guide you on the
route you are to follow.”
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clauses normally start with a verb; any other word
that appears at the beginning has thus been sin-
gled out for emphasis.)

28. What kind of place  Suggesting that the
land is flawed. This aspersion is another illustra-
tion of the people’s perversity, for the goodness
of the land of Israel is practically an article of faith
in the Bible.

Our kinsmen That is, the scouts. Referring
to them as kinsmen emphasizes their credibility
in the people’s eyes.

taller than we The legendary height of the
Amorites was later recalled by the prophet Amos
(2:9), who describes them as having been tall as
cedars and stout as oaks.

walls sky-high Canaanite cities were builton
tells (mounds atop the remains of settlements)
that were often founded on natural hills. Their
walls must indeed have looked sky-high to people
who had been living in the wilderness. In similar
fashion, an Assyrian inscription describes an

Israelite city as “reaching the sky.”

Anabkites A particularly gigantic group, next
to whom the scouts felt like grasshoppers (Num.
13:32-33). It is quite possible that there were
some exceptionally tall people in the area. Two
7-foot female skeletons have been found in a
12th-century B.C.E. cemetery on the east bank
of the Jordan, at Tell es-Sa’idiyeh.

30.whogoesbeforeyou  Thatis, the vanguard
(advance guard), protecting those who follow.

will fight for you, just as He did in Egypt At
the Sea of Reeds (Exod. 14:14,25).

31. and in the wilderness God protected Is-
rael from the Amalekites (Exod. 17:8-16) and
from the natural dangers there (Deut. 8:15).

this place Kadesh-barnea.

33. The people ignore the evidence of God’s
care and guidance, although it is never out of their
sight. The cloud and the fire have been constant,
visible signs of God’s presence since the day they
left Egypt.

2 sermiapii)

27. the LoRD hates us We often attribute
to others our own feelings about them. The Is-
raelites may have been ambivalent in their
feelings about God, often resenting the de-
mands that God placed on them, and they as-

sumed that God had equally negative feelings
toward them. One midrash imagines them
saying: “If God really loved us, God would have
given us the land of Egypt and sent the Egyp-
tians into the wilderness” (Rashi).



DEUTERONOMY 1:34 pyapim

3#When the Lorp heard yourloud complaint,
He was angry. He vowed: 35Not one of these
men, this evil generation, shall see the good land
that I swore to give to your fathers—36none ex-
cept Caleb son of Jephunneh; he shall see it,and
to him and his descendants will I give the land
on which he set foot, because he remained loyal
to the Lorp.

37Because of you the LorD was incensed with
metoo,and Hesaid: Youshall notenterit either.
38Joshua son of Nun, who attends you, he shall
enter it. Imbue him with strength, for he shall
allot it to Israel. 3¥Moreover, your little ones
whoyousaid would be carried off, your children
who do not yet know good from bad, they shall
enter it; to them will I give it and they shall pos-
sess it. 40As for you, turn about and march into
the wilderness by the way of the Sea of Reeds.

THE PEOPLE’S ABOUT-FACE  (vv. 34-41)
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the rebellion. The plain sense of the passage seems

Moses’ plea to the people fell on deaf ears. Ac-
cording to Num. 14:11-20, God would have de-
stroyed the entire generation and replaced them
with Moses” descendants, had Moses not per-
suaded Him to be lenient.

34. your loud complaint According to
Num. 14:11 and 22, it was the people’s lack of
faith in God that provoked His ire.

He vowed That is, God swore, echoing verse
8. This generation’s rejection of the sworn Land
is met by a new swearing that now deprives them
of it.

35. this evil generation  Refers to males who
were 20 and older at the time of the incident
(Num. 14:29, 32:11), spoken of as warriors (i.c.,
men of military age) in Deut. 2:14,16. The phrase
here contrasts with “the good land” and suggests
the fitness of the decree: An evil generation may
not enter a good land.

36. Caleb, a leader of the tribe of Judah
(Num. 13:6), is exempted from the decree be-
cause he kept his faith that the Lord would enable
Israel to overcome the Amorites and pleaded with
the people to remain faithful (Num. 13:30,
14:6-9). According to Num. 14:6 and other pas-
sages, Joshua joined Caleb in this plea.

the land on which he set foot Hebron.

37. Although Moses does nort specify what
provoked God's anger at him, there is an impli-
cation here that somehow it was connected with

to be that Moses, personally blameless, was caught
up in God's anger at his contemporaries. Possibly
this was due to Moses’ acceding to the people’s
request for scouts. Even if that request did not im-
ply a lack of faith in God initially, it eventually
led to the people’s loss of faith. Perhaps Moses
was held accountable for the consequences of
their initiative because he had approved it.

38.  Joshua, Moses’ aide (see Exod. 24:13), is
his natural successor. His fitness is indicated in
Num. 27:18 where he is described as “an inspired
man,” aman moved by the spirit of God. Joshua’s
prior military experience also prepares him to lead
Israel in the coming wars (Exod. 17:8-13).

Joshua  Hebrew: Y'hoshu-a. The name prob-
ably means “the Lorp (y’%o) is a noble (shu-a).”

allor  Joshua will assign each of the tribes and
clans its territory.

39. Here God's address to the people is re-
sumed.

who you said would be carried off See
Num. 14:3.

your children who do not yet know good from
bad  Therefore, they cannot be held accounta-
ble for the rebellion. The parallel passages in
Numbers indicate that this refers to children be-
low the age of 20.

40.  God's reversal of His promise is now
made real. At the very border of the Promised
Land the people are sent back into the wilderness
from which they had just come. Thus the journey
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you all girded yourselves with war gear and
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spoke to you, but you would not listen; you
flouted the Lorp’s command and willfully
marched into the hill country. 44Then the
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45Again you wept before the Lorp; but the Lorp
would not heed your cry or give ear to you.
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“through the great and terrible wilderness” was for
naught.

by the way of the Sea of Reeds That is, “on
the road to the Sea of Reeds,” which led from
Kadesh-barnea to the Gulf of Aqaba. The “Sea of
Reeds” refers both to the sea the Israelites crossed
when leaving Egypt and to the Gulfof Aqaba. The
latter is meant here, because the Israelites never
returned to the former.

41. The people’s response to God’s decree
seems one of contrition, but in fact it is as rebel-
lious as their reaction to the original command.
When ordered to “turn about and march” and “go
up” to the land (vv. 7,21) they “refused to go up”
(v. 26). Now that they are commanded to “turn
about and march” away from the land, they re-
spond “we will go up” to the land.

We will go up It is we who will go up, not
the next generation, contrary to God’s decree.

GOD RETURNS THE PEOPLE TO
THE WILDERNESS  (1:42-2:1)

42. The people believed that God would not
enforce His decree if they reversed themselves.
God makes His intentions explicit, countermand-
ing both the people’s declaration that they would
go up and fight (v. 41) and His own earlier com-
mand (v. 21).

I am not in your midst The Israelites, be-
lieving that God was still in their midst, were cer-
tain of their ability to overcome militarily superior

enemies. Indeed, Moses had reminded them of
God’s presence when they refused to go up and
fight. Ironically, it is only after God withdraws
from their midst that they insist on going.

43.  Anironic contrast with verse 26: “you re-
fused to go up [into the hill country], and flouted
the command of the Lorp.” The similar wording
highlights the people’s stubborn contrariness.

By their own action, the Israelites had
brought about the disaster they had feared (v. 27):
defeat at the hands of the Amorites.

Amorites Here, a general designation for all
the natives of the Promised Land.

bees Wild honeybees of the type found in an-
cient Israel. Similar remarks relating to bees are
found in Mesopotamian and Greek sources.

45. Again you wept Having swung from de-
spair to overconfidence (vv. 27-28,41), the peo-
ple’s mood swung back to grief.

46. Literally, “And you remained at Kadesh
many days, like the days that you remained.”
“Many days” can refer to periods of a few days
or of many years. The translation implies that
“you remained at Kadesh” refers to the time up
through the return from battle, with no further
delay there.

2:1. In their first act of obedience since leav-
ing Horeb, the Israelites leave Kadesh-barnea and
return to the wilderness, as commanded in 1:40.

long time  Literally, “many days.” Nearly 38
years (see 2:14).
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the wilderness by the Wway of the Sea of Reeds
as the Lorp had spoken to me, and skirted th;
hill country of Seir 5 long time,

?Then the Lorb said to me: 3You have been
skirting this hill countrylong enough; now turn
nc.)rth. %And charge the people as follows: You
w.111 be passing through the territory of your
kinsmen, the descendants of Esau, who live in
Seir. Though they will be afraid of you, be very
careful Snot to provoke them. For will not give
you of their land so much as a foot can tread
on; I have given the hill country of Seir as a pos-

o1 2 0MaT 990

2031 72K I 137 KD oD 777

o 077 OM YWTITTNX
20 03Y7273 :KY THK T MK 2
"NRY¢ MDY 097 99 M INK
22 03y opr kb iy oyn
WM MWW DYDY DK
D2 TROAOKs KN DARWN DN
M W D¥IRp DYy 1aKKD T
NTTNK MDY WYy MR 230

ISRAEL OBEYS THE SECOND COMMAND TO PROCEED
TO THE PROMISED LAND (2:2-3:29)

God begins to move the Israelites into a position
from which they can enter the Promised Land as
soon as the previous generation has died out. In-
stead of entering directly from the wilderness in
the south, as they could have done 38 years earlier,
the Israelites must now approach from the east.
This route requires them to pass five states that
run the length of Transjordan, from south to
north: Edom, Moab, Ammon, and the Amorite
kingdoms of Sihon and Og,

PASSING THROUGH SEIR  (vv. 2-8)

The first stage of the northward march through
Transjordan takes the Israelites through part of
the territory of Seir-Edom, east of the Negev high-
lands. Inhabitants there were seminomads, as in-
dicated by Egyptian inscriptions of the 13th cen-
tury B.C.E. and the paucity of archaeological evi-
dence of a sedentary population.

3. This command was uttered near the end
of the last year of the wanderings in the wilder-
ness, as is evident from verse 7, which states that
they were in their 40th year.

turnnorth To judge from verse 8, the Israel-
ites were now at the southern tip of Seir-Edom,
near Elath and Ezion-geber.

4. the descendants of Esau The Edomites,
descendants of Jacob’s brother and hence the
Israelites’ kinsmen (see Gen. 36).

Seir Because the territory about to be tra-
versed is south of Moab (see vv. 3,8), Seir refers
here to the eastern part of Seir-Edom, either the
part in the ‘Arabah or the part in the highlands
farther east. Eastern Seir-Edom extended north-
ward for 100 miles (160 km) from the Gulf of
Aqaba to the southern end of the Dead Sea and
wadi Zered.

afraid of you The prospect of a huge pop-
ulation and its cattle traversing their territory
would be alarming,

5. The verse expresses one of the pervasive
themes of this chapter: God gave the Edomites
their land, just as He is about to give the Israelites
theirs. The same is said of the lands of the
Moabites and Ammonites in verses 9 and 19.
Their right to their lands must be respected.

CHAPTER 2

4-5. Until now, Israel’s encounters with
other nations have been uniformly negative:
enslavement in Egypt and war with Amalek,
Sihon, and Og. Once they settle in the Land,
however, they will have to live at peace with
neighboring nations. That will require their
learning to see the descendants of Esau as
“your kinsmen.” Perhaps regarding them as

kinsmen will even turn them into friendlier,
more cooperative neighbors.

be very careful not to provoke them Your
ancestors had to deal with feelings of weakness
and inadequacy when confronting the Canaan-
ites. You will have to deal with the moral chal-
lenge of not abusing your superior power in
dealing with weaker peoples (N. Leibowitz).

I have given . . . as a possession to Esau
God'’s special relationship to Israel does not
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